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UNIT-IV
TOPIC NAME-FEMINISM IN INDIA

INTRODUCTION-

Feminism in India is a set of movements aimed at defining, establishing, and defending
equal political, economic, and social rights and equal opportunities for women in India. It
is the pursuit of women's rights within the society of India. Like their feminist counterparts
all over the world, feminists in India seek gender equality: the right to work for equal
wages, the right to equal access to health and education, and equal political
rights.ijindian feminists also have fought against culture-specific issues within
India's patriarchal society, such as inheritance laws.

The history of feminism in India can be divided into three phases: the first phase,
beginning in the mid-19th century, initiated when male European colonists began to speak
out against the social evils of Sati; the second phase, from 1915 to Indian independence,
when Gandhi incorporated women's movements into the Quit India movement and
independent women's organisations began to emerge; and finally, the third phase, post-
independence, which has focused on fair treatment of women at home after marriage, in
the work force and right to political parity.

Despite the progress made by Indian feminist movements, women living in modern India
still face many issues of discrimination. India's patriarchal culture has made the process
of gaining land-ownership rights and access to education challenging. In the past two
decades, there has also emerged a trend of sex-selective abortion To Indian feminists,
these are seen as injustices worth struggling against.

As in the West, there has been some criticism of feminist movements in India. They have
especially been criticised for focusing too much on women already privileged, and
neglecting the needs and representation of poorer or lower caste women. This has led to
the creation of caste-specific feminist organisations and movements.

History-

According to Maitrayee Chaudhuri, unlike the Western feminist movement, India's movement was
initiated by men, and later joined by women. But feminism as an initiative by women started
independently a little later in Maharashtra by pioneering advocates of women's rights and
education: Savitribai Phule, who started the first school for girls in India (1848); Tarabai Shinde,
who wrote India's first feminist text Stri Purush Tulana (A Comparison Between Women and Men)
in 1882; and Pandita Ramabai, who criticized patriarchy and caste-system in Hinduism, married
outside her caste and converted to Christianity (1880s). The efforts of Bengali reformers included
abolishing sati, which was a widow's death by burning on her husband's funeral pyre, abolishing
the custom of child marriage, abolishing the disfiguring of widows, introducing the marriage of
upper caste Hindu widows, promoting women's education, obtaining legal rights for women to
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own property, and requiring the law to acknowledge women's status by granting them basic rights
in matters such as adoption.

The 19th century was the period that saw a majority of women's issues which came under the
spotlight and reforms began to be made. Much of the early reforms for Indian women were
conducted by men. However, by the late 19th century they were joined in their efforts by their
wives, sisters, daughters, protegees and other individuals directly affected by campaigns such as
those carried out for women's education. By the late 20th century, women gained greater autonomy
through the formation of independent women's own organisations. By the late thirties and forties
a new narrative began to be constructed regarding "women's activism". This was newly researched
and expanded with the vision to create 'logical’ and organic links between feminism and Marxism,
as well as with anti-communalism and anti-casteism, etc. The Constitution of India did guarantee
‘equality between the sexes,' which created a relative lull in women's movements until the 1970s.
During the formative years of women's rights movements, the difference between the sexes was
more or less taken for granted in that their roles, functions, aims and desires were different. As a
result, they were not only to be reared differently but treated differently also. Over the course of
time, this difference itself became a major reason for initiating women's movements. Early 19th
century reformers argued that the difference between men and women was no reason for the
subjection of women in society. However, later reformers were of the opinion that indeed it was
this particular difference that subjugated women to their roles in society, for example, as mothers.
Therefore, there was a need for the proper care of women's rights. With the formation of women's
organisations and their own participation in campaigns, their roles as mothers was again stressed
but in a different light: this time the argument was for women's rights to speech, education and
emancipation. However, the image of women with the mother as a symbol underwent changes
over time — from an emphasis on family to the creation of an archetypal mother figure, evoking
deep, often atavistic images.

First phase: 1850-1915

The colonial venture into modernity brought concepts of democracy, equality and
individual rights. The rise of the concept of nationalism and introspection of discriminatory
practices brought about social reform movements related to caste and gender relations. This first
phase of feminism in India was initiated by men to uproot the social evils of sati (widow
immolation), to allow widow remarriage, to forbid child marriage, and to reduce illiteracy, as well
as to regulate the age of consent and to ensure property rights through legal intervention. In
addition to this, some upper caste Hindu women rejected constraints they faced under Brahminical
traditions. However, efforts for improving the status of women in Indian society were somewhat
thwarted by the late nineteenth century, as nationalist movements emerged in India. These
movements resisted 'colonial interventions in gender relations' particularly in the areas of family
relations. In the mid to late nineteenth century, there was a national form of resistance to any
colonial efforts made to 'modernize' the Hindu family. This included the Age of Consent
controversy that erupted after the government tried to raise the age of marriage for women.
Several Indian states were ruled by women during British colonial advance including Jhansi (Rani
Laxmibai), Kittur (Rani Chennama), Bhopal(Quidisa Begum) and Punjab (Jind Kaur).
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Second Phase: 1915-1947

During this period the struggle against colonial rule intensified. Nationalism became the pre-
eminent cause. Claiming Indian superiority became the tool of cultural revivalism resulting in an
essential model of Indian womanhood similar to that of Victorian womanhood: special yet
separated from public space. Gandhi legitimized and expanded Indian women's public activities
by initiating them into the non-violent civil disobedience movement against the British Raj. He
exalted their feminine roles of caring, self-abnegation, sacrifice and tolerance; and carved a niche
for those in the public arena. Peasant women played an important role in the rural satyagrahas of
Borsad and Bardoli.[251 Women-only organisations like All India Women's Conference (AIWC)
and the National Federation of Indian Women (NFIW) emerged. Women were grappling with
issues relating to the scope of women's political participation, women's franchise, communal
awards, and leadership roles in political parties.

The 1920s was a new era for Indian women and is defined as ‘feminism' that was responsible for
the creation of localized women's associations. These associations emphasized women's education
issues, developed livelihood strategies for working-class women, and also organised national level
women's associations such as the All India Women's Conference. AIWC was closely affiliated
with the Indian National Congress. Under the leadership of Mahatma Gandhi, it worked within the
nationalist and anti-colonialist freedom movements. This made the mass mobilisation of women
an integral part of Indian nationalism. Women therefore were a very important part of various
nationalist and anti-colonial efforts, including the civil disobedience movements in the 1930s
After independence, the All India Women's Conference continued to operate and in 1954 the
Indian Communist Party formed its own women's wing known as the National Federation of Indian
Women. However, feminist agendas and movements became less active right after India's 1947
independence, as the nationalist agendas on nation building took precedence over feminist issues.
Women's participation in the struggle for freedom developed their critical consciousness about
their role and rights in independent India. This resulted in the introduction of the franchise and
civic rights of women in the Indian constitution. There was provision for women's upliftment
through affirmative action, maternal health and child care provision (créches), equal pay for equal
work etc. The state adopted a patronizing role towards women. For example, India’s constitution
states that women are a "weaker section™ of the population, and therefore need assistance to
function as equals. Thus women in India did not have to struggle for basic rights as did women in
the West. The utopia ended soon when the social and cultural ideologies and structures failed to
honour the newly acquired concepts of fundamental rights and democracy.

Post independence feminists began to redefine the extent to which women were allowed to engage
in the workforce. Prior to independence, most feminists accepted the sexual divide within the
labour force. However, feminists in the 1970s challenged the inequalities that had been established
and fought to reverse them. These inequalities included unequal wages for women, relegation of
women to ‘unskilled’ spheres of work, and restricting women as a reserve army for labour. In other
words, the feminists' aim was to abolish the free service of women who were essentially being
used as cheap capital Feminist class-consciousness also came into focus in the 1970s, with
feminists recognizing the inequalities not just between men and women but also within power
structures such as caste, tribe, language, religion, region, class etc. This also posed as a challenge
for feminists while shaping their overreaching campaigns as there had to be a focus within efforts
to ensure that fulfilling the demands of one group would not create further inequalities for another.
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Now, in the early twenty-first century, the focus of the Indian feminist movement has gone beyond
treating women as useful members of society and a right to parity, but also having the power to
decide the course of their personal lives and the right of self-determination.

In 1966 Indira Gandhi became the first female Prime Minister of India. She served as prime
minister of India for three consecutive terms (1966—77) and a fourth term from 1980 until she was
assassinated in 1984.

Section 53A of the Code of Criminal Procedure of the Indian law, 1973 lays down certain
provisions for medical examination of the accused. Section 164A of the Code of Criminal
Procedure deals with the medical examination of the victim.

Mary Roywon a lawsuit in 1986, against the inheritance legislation of her Keralite Syrian
Christian community in the Supreme Court. The judgement ensured equal rights for Syrian
Christian women with their male siblings in regard to their ancestral property. Until then, her
Syrian Christian community followed the provisions of the Travancore Succession Act of 1916
and the Cochin Succession Act, 1921, while elsewhere in India the same community followed the
Indian Succession Act of 1925

In 1991, the Kerala High Court restricted entry of women above the age of 10 and below the age
of 50 from Sabarimala Shrine as they were of the menstruating age. However, on 28 September
2018, the Supreme Court of India lifted the ban on the entry of women. It said that discrimination
against women on any grounds, even religious, is unconstitutional.

The state of Kerala is often viewed as the ideal progressive leader in the women's rights movement
in India among states. Kerala maintains very high relative levels of female literacy and women's
health, as well as greater female inheritance and property rights. For example, a 1998 study
conducted by Bina Agarwal found that while only 13% of all women in India with landowning
fathers inherited that land as daughters, 24% of such women were able to do so in the state of
Kerala. This is important because it has been shown that measures to improve such access to
property and economic independence through channels such as education not only directly
improve women's wellbeing and capabilities, but also reduce their risk of exposure to marital or
any sort of domestic violence.

The Protection of Women from Domestic Violence Act 2005 is an Act of the Parliament of India
enacted to protect women from domestic violence. It was brought into force by the Indian
government from 26 October 2006. The Act provides for the first time in Indian law a definition
of "domestic violence", with this definition being broad and including not only physical violence,
but also other forms of violence such as emotional/verbal, sexual, and economic abuse. It is a civil
law meant primarily for protection orders and not meant to penalize criminally.

The Sexual Harassment of Women at Workplace (Prevention, Prohibition and Redressal) Act,
2013is a legislative act in India that seeks to protect women from sexual harassment at their place
of work. The Act came into force from 9 December 2013. The Criminal Law (Amendment) Act,
2013introduced changes to the Indian Penal Code, making sexual harassment an expressed offence
under Section 354 A, which is punishable up to three years of imprisonment and or with fine. The
Amendment also introduced new sections making acts like disrobing a woman without
consent, stalking and sexual acts by person in authority an offense. It also made acid attacks a
specific offence with a punishment of imprisonment not less than 10 years and which could extend
to life imprisonment and with fine.[36] The definition of rape under the law was expanded to
consider rape as any acts like penetration by penis, or any object or any part of body to any extent,
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into the vagina, mouth, urethra or anus of a woman or making her to do so with another person or
applying of mouth to sexual organs without the consent or will of the woman constitutes the
offence of rape. The section has also clarified that penetration means "penetration to any extent",
and lack of physical resistance is immaterial for constituting an offence. Except in certain
aggravated situation the punishment will be imprisonment not less than seven years but which may
extend to imprisonment for life, and shall also be liable to fine. In aggravated situations,
punishment will be rigorous imprisonment for a term which shall not be less than ten years but
which may extend to imprisonment for life, and shall also be liable to fine.[37] The revised statutes
of 2013 Indian law, in section 376A, also mandates minimum punishment in certain cases. For
instance, if the sexual assault inflicts an injury which causes death or causes the victim to be in
a persistent vegetative state, then the convicted rapist must be sentenced to rigorous imprisonment
of at least twenty years and up to the remainder of the natural life or with a death penalty.” In the
case of "gang rape", the same mandatory sentencing is now required by law The convicted is also
required to pay compensation to the victim which shall be reasonable to meet the medical expenses
and rehabilitation of the victim, and per Section 357 B in the Code of Criminal Procedure. Death
penalty for the most extreme rape cases is specified The new law has made it mandatory for all
government and privately run hospitals in India to give free first aid and medical treatment to
victims of rape. The 2013 law also increased the age of consent from 16 years to 18 years, and any
sexual activity with anyone less than age of 18, irrespective of consent, now constitutes statutory
rape.

In May 2013, the Supreme Court of India held that the two-finger test on a rape victim violates her
right to privacy, and asked the Delhi government to provide better medical procedures to confirm
sexual assault.

In 2014, an Indian family court in Mumbai ruled that a husband objecting to his wife wearing
a kurta and jeans and forcing her to wear a sari amounted to cruelty, which led to the wife being
granted a divorce. In 2016 a judgment of the Delhi high court was made public in which it was
ruled that the eldest female member of a Hindu Undivided Family can be its "Karta".

In 2018 the Supreme Court of India struck down a law making it a crime for a man to have sex
with a married woman without the permission of her husband.[44] Prior to November 2018, women
were forbidden to climb Agasthyarkoodam. A court ruling removed the prohibition.

GOAL OF FEMINISM-

1. Feminism is defined as the belief in the social, political, and economic
equality of the sexes.

2. The goal of feminism is to challenge the systemic inequalities women face
on a daily basis.

3. Contrary to popular belief feminism has nothing to do with belittling men,
in fact feminism does not support sexism against either gender. Feminism
works towards equality, not female superiority.

4. Feminists respect individual, informed choices and believe there
shouldn't be a double standard in judging a person. Everyone has the
right to sexual autonomy and the ability to make decisions about when,
how and with whom to conduct their sexual life.
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5. Thereisn't just one type of feminism, there are a variety of feminist groups

including: girlie feminist, third-wave feminist, pro-sex feminist, and so on.

All these groups aim to deal with different types of discrimination women,

and sometimes men, face.

Women earn 78 cents for every dollar a man makes.

Only 17% of the seats in Congress are held by women.

. Although 48% of law school graduates and 45% of law firm associates
are female, women make up only 22% of federal-level and 26% of state-
level judgeships.

9. Even in the 10 top paying jobs for women, females earn less than men;

only one career, speech pathology, pays the same regardless of gender.

0O N

10. Despite previous attempts to ratify a UN treaty guaranteeing the
elimination of all forms of discrimination against women, the U.S.
refuses to support an international bill of rights for women signed by
nearly every other nation on the planet

11. What feminists want the world to know, or at least acknowledge is
the different ways men and women are treated, and although there have
been great strides towards equality, women and men are far from playing
on the same field.

ISSUES-

Contrary to popular belief femie many traditions and customs that have been an
important part of Indian culture for hundreds of years. Religious laws and expectations,
or "personal laws" enumerated by each specific religion, often conflict with the Indian
Constitution, eliminating rights and powers women should legally have. Despite these
crossovers in legality, the Indian government does not interfere with religion and the
personal laws they hold.[46]Indian society is largely composed of hierarchical systems
within families and communities. These hierarchies can be broken down into age, sex,
ordinal position, kinship relationships (within families), and caste, lineage, wealth,
occupations, and relationship to ruling power (within the community). When hierarchies
emerge within the family based on social convention and economic need, girls in poorer
families suffer twice the impact of vulnerability and stability. From birth, girls are
automatically entitled to less; from playtime, to food, to education, girls can expect to
always be entitled to less than their brothers. Girls also have less access to their family's
income and assets, which is exacerbated among poor, rural Indian families. From the
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start, it is understood that females will be burdened with strenuous work and exhausting
responsibilities for the rest of their lives, always with little to no compensation or
recognition

India is also a patriarchal society, which, by definition, describes cultures in which males
as fathers or husbands are assumed to be in charge and the official heads of households.
A patrilineal system governs the society, where descent and inheritance are traced
through the male line and men are generally in control of the distribution of family
resources

These traditions and ways of Indian life have been in effect for so long that this type of
lifestyle is what women have become accustomed to and expect. Indian women often do
not take full advantage of their constitutional rights because they are not properly aware
or informed of them. Women also tend to have poor utilization of voting rights because
they possess low levels of political awareness and sense of political efficacy. Women are
not often encouraged to become informed about issues. Due to this, political parties do
not invest much time in female candidates because there is a perception that they are a
"wasted investment

The female-to-male ratio in India is 933 to 1000, showing that there are numerically fewer
women in the country than men. This is due to several factors, including infanticides, most
commonly among female infants, and the poor care of female infants and childbearing
women. Although outlawed, infanticides are still very common in rural India, and are
continuing to become even more prominent. This is due to the fact, most especially in
rural areas, that families cannot afford female children because of the dowry they must
pay when their daughter gets married. Like infanticide, the payment of dowry is
also illegal, but is still a frequent and prevalent occurrence in rural India.[21]) Women are
considered to be "worthless" by their husbands if they are not "able" to produce a male
child, and can often face much abuse if this is the case.

Birth ratio

Between the years of 1991 to 2001, the female-male ratio of the population of India fell
from 94.5 girls per 100 boys to 92.7 girls per 100 boys. Some parts of the country, such
as Kerala, did not experience such a decline, but in the richer Indian states of Punjab,
Haryana, Gujarat, and Maharashtra, the female-male ratio fell very sharply (the female-
male ratios in these states were between 79.3 and 87.8). This is the evidence of natality
inequality, and an indication that sex-selective abortion has become more pervasive. The
Indian parliament has banned the use of sex determination techniques for foetuses due
to this, but enforcement of this law has been largely ignored

Marriage

Most of the average Indian woman's life is spent in marriage; manyiwho?! women are still
married before the legal age of 18, and the incidence of non-marriage is low in India.
Childbearing and raising children are the priorities of early adulthood for Indian women.
Thus, if they enter the workforce at all, it is far later than Indian men. Urban Indian men
reach the peak of their labour force participation between the ages of 25 and 29, while
urban Indian women do so between the ages of 40 and 44. Because of this, women have
less time for the acquisition of skills and fewer opportunities for job improvements.
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There is a poor representation of women in the Indian workforce. Females have a ten
percent higher drop-out rate than males from middle and primary schools, as well as lower
levels of literacy than men. Since unemployment is also high in India, it is easy for
employers to manipulate the law, especially when it comes to women, because it is part
of Indian culture for women not to argue with men. Additionally, labour unions are
insensitive to women's needs. Women also have to settle for jobs that comply with their
obligations as wives, mothers, and homemakers.

The Gulabi Gang in India wear pink saris and carry lathis (bamboo staves) for protection
against physical attack, and punish abusive husbands, publicly shaming and sometimes
beating them. They also watch out for and expose dowry beatings, dowry death, rape,
child marriages, desertion, depriving girls of education, child molestation, and sexual
harassment. They have invaded police stations to demand that police investigate these
matters, and other things that affect the community such as corruption. India's police are
notoriously corrupt and sometimes only the threat of a full-scale female riot will get them
to act. Nobody knows quite how many of them there are. Estimates range from 270,000
to 400,000.

In 2018 the Supreme Court of India struck down a law making it a crime for a man to have
sex with a married woman without the permission of her husband.

Clothing

Another issue that concerns women is the dress code expected of them. Islam requires
both men and women to dress modestly; this concept is known as hijab and covers a wide
interpretation of behavior and garments. There is mixed opinion among feminists over
extremes of externally imposed control. Women from other religions are also expected to
follow dress codes.

In 2014, an Indian family court in Mumbai ruled that a husband objecting to his wife
wearing a kurta and jeans and forcing her to wear a sariamounts to cruelty inflicted by the
husband and can be a ground to seek divorce The wife was thus granted a divorce on
the ground of cruelty as defined under section 27(1)(d) of Special Marriage Act, 1954.|

Types of Feminism-

Liberal Feminism

This is the variety of feminism that works within the structure of mainstream society to integrate
women into that structure. Its roots stretch back to the social contract theory of government
instituted by the American Revolution. Abigail Adams and Mary Wollstonecraft were there from


https://en.m.wikipedia.org/wiki/Gulabi_Gang
https://en.m.wikipedia.org/wiki/Dress_code
https://en.m.wikipedia.org/wiki/Hijab
https://en.m.wikipedia.org/wiki/Mumbai
https://en.m.wikipedia.org/wiki/Kurta
https://en.m.wikipedia.org/wiki/Sari
https://en.m.wikipedia.org/wiki/Feminism_in_India#cite_note-gulfnews2-52

the start, proposing equality for women. As is often the case with liberals, they slog along inside
the system, getting little done amongst the compromises until some radical movement shows up
and pulls those compromises left of center. This is how it operated in the days of the suffragist
movement and again with the emergence of the radical feminists. [JD]

[See Daring to be Bad, by Alice Echols (1989) for more detail on this contrast.]

Radical Feminism

Provides the bulwark of theoretical thought in feminism. Radical feminism provides an important
foundation for the rest of "feminist flavors". Seen by many as the "undesirable" element of
feminism, Radical feminism is actually the breeding ground for many of the ideas arising from
feminism; ideas which get shaped and pounded out in various ways by other (but not all) branches
of feminism. [CTM]

Radical feminism was the cutting edge of feminist theory from approximately 1967-1975. Itis no
longer as universally accepted as it was then, nor does it provide a foundation for, for example,
cultural feminism. [EE]

This term refers to the feminist movement that sprung out of the civil rights and peace movements
in 1967-1968. The reason this group gets the "radical" label is that they view the oppression of
women as the most fundamental form of oppression, one that cuts across boundaries of race,
culture, and economic class. This is a movement intent on social change, change of rather
revolutionary proportions, in fact. [JD]

The best history of this movement is a book called Daring to be Bad, by Alice Echols (1989). |
consider that book a must! [JD] Another excellent book is simply titled Radical Feminism and is
an anthology edited by Anne Koedt, a well-known radical feminist [EE].

Marxist and Socialist Feminism

Marxism recognizes that women are oppressed, and attributes the oppression to the
capitalist/private property system. Thus they insist that the only way to end the oppression of
women is to overthrow the capitalist system. Socialist feminism is the result of Marxism meeting
radical feminism. Jaggar and Rothenberg [Feminist Frameworks: Alternative Theoretical
Accounts of the Relations Between Women and Men by Alison M. Jaggar and Paula S.
Rothenberg, 1993] point to significant differences between socialist feminism and Marxism, but



for our purposes I'll present the two together. Echols offers a description of socialist feminism as
a marriage between Marxism and radical feminism, with Marxism the dominant partner. Marxists
and socialists often call themselves "radical,” but they use the term to refer to a completely
different "root" of society: the economic system. [JD]

Cultural Feminism

As radical feminism died out as a movement, cultural feminism got rolling. In fact, many of the
same people moved from the former to the latter. They carried the name "radical feminism" with
them, and some cultural feminists use that name still. (Jaggar and Rothenberg [Feminist
Frameworks] don't even list cultural feminism as a framework separate from radical feminism, but
Echols spells out the distinctions in great detail.) The difference between the two is quite striking:
whereas radical feminism was a movement to transform society, cultural feminism retreated to
vanguardism, working instead to build a women's culture. Some of this effort has had some social
benefit: rape crisis centers, for example; and of course many cultural feminists have been active
in social issues (but as individuals, not as part of a movement). [JD]

As various 1960s movements for social change fell apart or got co-opted, folks got pessimistic
about the very possibility of social change. Many of then turned their attention to building
alternatives, so that if they couldn't change the dominant society, they could avoid it as much as
possible. That, in a nutshell, is what the shift from radical feminism to cultural feminism was
about. These alternative-building efforts were accompanied with reasons explaining (perhaps
justifying) the abandonment of working for social change. Notions that women are "inherently
kinder and gentler" are one of the foundations of cultural feminism, and remain a major part of
it. A similar concept held by some cultural feminists is that while various sex differences might
not be biologically determined, they are still so thoroughly ingrained as to be intractable.

Eco-Feminism

This branch of feminism is much more spiritual than political or theoretical in nature. It may or
may not be wrapped up with Goddess worship and vegetarianism. Its basic tenet is that a
patriarchal society will exploit its resources without regard to long term consequences as a direct
result of the attitudes fostered in a patriarchal/hierarchical society. Parallels are often drawn
between society's treatment of the environment, animals, or resources and its treatment of



women. In resisting patriarchal culture, eco-feminists feel that they are also resisting plundering
and destroying the Earth.

Importance of Feminism-

feminism is “the belief that men and women should have equal rights and opportunities.” We
live in a world where the genders are far from equal, which serves to harm both men and women
alike. While we believe that feminism is a positive movement that continues to bring beneficial
social change to society, some people still aren’t convince

With the social rights movement in a more powerful position than ever, the feminist cause is
encountering a major drawback: the movement in regards to certain types of men who feel as
though they are on a higher social tier than women. By now, these men should realize that the
ideals of feminism benefit the male gender as well as the female, but instead, they have launched
a full-fledged attack against its empowering ethics.

As women gain a larger foothold in society today, some groups of men begin to bring up now
obsolete, and rather childish arguments such as “can | punch women?” and “what if they gain
more rights than me?”. This only stops the progressive fight for equality, as feminism attempts
to put men and women on a completely equal playing field. A man, or a woman, shouldn’t punch
anyone. Men won’t lose rights if women gain more; it’ll simply allow them to work with the
opposite gender. With more and more men finding an increasing faith in feminism, one should
find it easy to ditch these arguments and join women and men in a rise for equality.

The importance of feminism for men relies on a simple fact, and that is that the concept of
equality is not endangering, and never has been. But if men want to strive for equality, they must
first accept a reality that surrounds themselves first: men are put in a position of power by
society.

This is not to downplay how men feel, and whether or not all of them are “monsters.” It is instead

to state that the entire point of feminism is to lift women up to the same level as men, which is
currently a higher social and economic tier.

Impect-



Feminism did not gain meaning or become an operational principle in Indian life until the
country gained independence in 1947 and adopted a democratic government. The Indian
Constitution then granted equality, freedom from discrimination based on gender or
religion, and guaranteed religious freedoms Also, seven five-year plans were developed to
provide health, education, employment, and welfare to women. The sixth five-year plan
even declared women "partners in development.”

Employment

In general, in the uneducated and rural sections of Indian society, which form a major
percentage of the total population, women are seen as economic burdens. Their
contributions to productivity are mostly invisible as their familial and domestic
contributions are overlooked. Indian women were contributing nearly 36 percent of total
employment in agriculture and related activities, nearly 19 percent in the service sector,
and nearly 12.5 in the industry sector as of the year 2000. High illiteracy rates among
women confine them to lower paying, unskilled jobs with less job security than men. Even
in agricultural jobs where the work of men and women are highly similar, women are still
more likely to be paid less for the same amount and type of work as men.[itation
needed! Although the Government of India has tried to eliminate inequality in the workforce,
women still receive unequal treatment. "Men are more likely to get promotions than
women—besides, for men the nature of their jobs often changed with these promotions,
unlike women, who usually only got increased responsibility and higher workload."
(CCMMA) created a rule that did not allow women to obtain memberships as makeup
artists. However, in 2014 the Supreme Court of India ruled that this rule was in violation of
the Indian constitutional guarantees granted under Article 14 (right to equality), 19(1)(g)
(freedom to carry out any profession) and Article 21 (right to liberty The judges of the
Supreme Court of India stated that the ban on women makeup artist members had no
"rationale nexus" to the cause sought to be achieved and was "unacceptable,
impermissible and inconsistent” with the constitutional rights guaranteed to the
citizens The Court also found illegal the rule which mandated that for any artist, female
or male, to work in the industry, they must have domicile status of five years in the state
where they intend to work. In 2015 it was announced that Charu Khurana had become
the first woman to be registered by the Cine Costume Make-Up Artist & Hair Dressers'
Association.

Globalization

Feminists are also concerned about the impact of globalization on women in India. Some
feminists argue that globalization has led to economic changes that have raised more
social and economical challenges for women, particularly for working-class and lower-
caste women. Multinational companies in India have been seen to exploit the labour of
'young, underpaid and disadvantaged women' in free trade zones and sweat shops, and
use "Young lower middle class, educated women," in call centres. These women have
few effective labour rights, or rights to collective action.

In addition to this, multinational corporations are seen to advertise a homogenous image
of ideal women across the country is argued to cause an increase in
the commodification of women's bodies. This is also manifested in the form of nationalist
pride exhibited through Indian women winning international beauty pageants. According
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to some feminists, such developments have offered women greater sexual autonomy and
more control over their bodies. However, many other feminists feel that such
commodification of female bodies has only served the purpose of feeding to male
fantasies.

Education-

Some of the main reasons that girls are less likely to reach optimal levels of education
include the fact that girls are needed to assist their mothers at home, have been raised
to believe that a life of domestic work is their destined occupation, have illiterate mothers
who cannot educate their children, have an economic dependency on men, and are
sometimes subject to child-marriage.litation needed! Many poor families marry their
daughters off early with a belief that the more she will stay at home, the more they'll be
needed to invest in her. Plus it is a popular belief that they should be married off early so
that they produce off-springs early in their life.

In 1986, the National Policy on Education (NPE) was created in India, and the government
launched the program called Mahila Samakhya, whose focus was on the empowerment of
women. The program's goal is to create a learning environment for women to realize their
potential, learn to demand information and find the knowledge to take charge of their own
lives. In certain areas of India, progress is being made and an increase in the enrollment
of girls in schools and as teachers has begun to increase. By 2001 literacy for women
had exceeded 50% of the overall female population, though these statistics were still very
low compared to world standards and even male literacy within India. Efforts are still being
made to improve the level of education that females receive to match that of male
students.
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